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Sovereignty of God

1. I affirm that God is sovereign over everything without 

excepfion; therefore, He is in total control; further, I believe that 

creafing a world where men are given a real choice demonstrates 

God's sovereignty rather than undermines it. By real free choice, I 

mean that by grace, God gave man the ability to believe the gospel 

or not to believe the gospel; as a result, the ones who believe 

could have not believed, and the ones who disbelieve could have 

believed unto salvafion. Consequently, man's consignment to hell 

is due to being born a sinner, sinning, and rejecfing a real offer of 

the redempfive love and mercy of God, which he could have 

accepted; therefore he is in hell because he chose to be despite 

God's provision and desire for him to be saved (2 Peter 3:9). This posifion does not in any 

sense minimize or waste the redempfive work of Christ and the power of the cross, or 

undermine or thwart the sovereignty of God. The work and power of the sacrifice of Christ 

was to provide salvafion for all and secure it for all who would receive it by faith and by God's 

gracious provision. I affirm that God's sovereignty is not minimized because He sovereignly 

chose to provide a real choice for everyone to accept or reject the gospel. This includes 

deliverance from eternal hell, men's just desert, for anyone and everyone who acts in concert 

with His grace enablement and follows Christ.

The means of this grace enablement include but are not limited to: Gods' salvific love for all (John 

3:16), God's manifestafion of His power so that all may know He is the Sovereign (Isaiah 45:21-

22) and Creator (Romans 1:18-20), which assures that everyone has opportunity to know about 

Him. Christ paying for all sins (John 1:29), convicfion of the Holy Spirit (John 16:7-11), working 

ofthe Holy Spirit (Hebrews 6:1-6), enlightening of the Son ( John 1:9), God's teaching ( John 6:45), 

God opening hearts (Acts 16:14), and the power of the gospel (Romans 1:16), without such 

redempfive grace, no one seeks or comes to God (Romans 3:11). Further, I believe that man, 

because of these gracious provisions and workings of God, can choose to seek and find God 

(Jeremiah 29:13; Acts 17:11-12). Moreover, no one can come to God without God drawing (John 

6:44), and that God is drawing all men, individuals (John 12:32). The same Greek word for draw, 

helkuo, is used in both verses. "About 115 passages condifion salvafion on believing alone, and 

about 35 simply on faith."5 Other grace enablements may include providenfial workings in and 

through other people, situafions, and fiming or circumstances that are a part of grace to provide 

an opportunity for every individual to choose to follow Christ.

I also affirm that the permissive will of God is a part of His decrefive will that permifted sin to 

enter the world and, for a fime, confinue.6 Holiness is always God's standard and therefore sin is 
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never God's perfect, immediate or ulfimate desire for His creafion or man, but within His 

sovereign decrefive will, He has purposefully permifted it. He commands man to obey, but 

permits him the freedom to disobey. The choice to disobey God's commands results in man 

suffering the consequences of such choice. Thus, with regard to salvafion, God desires that all 

come to salvafion (2 Peter 3:9). Accordingly, He enables man to be able to be saved, and thereby 

permits man to freely choose to believe the gospel or to reject His grace and love and die in his 

sins. Without quesfion, God's permissive will does not preclude Him from ever intervening in the 

decision-making process of man if His purposes so require; however, neither does it necessitate 

that it be done in order to maintain sovereignty as long as He sovereignly chose to act in that 

parficular way.

I further affirm that God's full character and aftributes, not just His sovereignty or jusfice, are to 

be considered when speaking of Him and His plans. This includes His infinity, jusfice, mercy, 

compassion, love, grace and power, which He possesses perfectly and infinitely. God is the sum 

of perfecfion. Lewis Sperry Chafer notes concerning this balance, "He is free to dispose of His 

creafion as He will; but His will... is wholly guided by the true and benevolent features of His 

Person ....The aftributes of God form an interwoven and interdependent communion of facts and 

forces which harmonize in the Person of God. An omission or slighfing of any of these, or any 

disproporfionate emphasis upon any one of them cannot but lead to fundamental error of 

immeasurable magnitude."7

Moreover, I affirm that all of God's aftributes are more accurately reflected by accepfing the 

truths of Scripture, which declare that salvafion is provided and genuinely offered to everyone by 

God, and everyone can by "grace through faith" receive salvafion, rather than by accepfing the 

teaching of Calvinism that God only actually offers salvafion to some because only that parficular 

some can actually believe; those are the ones He monergisfically causes to believe by changing 

their nature against their will. Calvinism teaches that regenerafion is monergisfic—God alone—

and man has no part in it. After regenerafion there becomes a synergisfic relafionship between 

God and man, and man exercises faith because he cannot choose to do otherwise. This is a 

disquiefing reality.

Lastly, while some things about God are indeed a mystery because either they are not fully 

disclosed by God or understood by man or both (Deuteronomy 29:29), this is quite different than 

mysteries generated by Calvinism's overemphasis upon certain aftributes or concepts like jusfice 

or predesfinafion and defining sovereignty to necessarily preclude real free choice. Actually, the 

Calvinist's persistent menfion of the sovereignty of God tells us nothing about the biblical loyalty 

of Calvinism since all believers with any biblical fidelity and understanding of God believe in His 

sovereignty. Further, disavowal of the Calvinist's definifion of sovereignty is not a denial or 

undermining of the sovereignty of God, but it is what it is, a denial of Calvinism's definifion.
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2. I disaffirm that salvafion is monergisfic, which means that God acfively causes some to be 

saved by forced regenerafion, and that act of regenerafion is contrary to and against their 

sinful, rebellious nature, will, and choice, and that unfil regenerafion, man is totally passive 

and becomes acfive only after regenerafion. I disaffirm that there is nothing that can be done 

prior to regenerafion with regard to salvafion.8 I disaffirm that man is passive in regenerafion.9

I further disaffirm that God selects to regenerate some and thereby either acfively or passively 

chooses to leave some in their lost condifion,10 and therefore irresisfibly pre-determines some 

to be forever lost and damned to a place created for Satan (Mafthew 25:41).

Calvinism asks us to believe that God chose eternal torment for the vast majority of His creafion 

(Mafthew 7: 1 3 —14). They want us to rejoice in a God who desires and chose for the vast 

majority of his creafion to go to hell when He could have redeemed them. That is indeed God 

according to Calvinism, but not the God Scripture. This is a disquiefing reality. Where is the 

plethora of Scripture where God expresses His desire for the vast majority of His creafion to perish 

in eternal torment and this with equal clarity and abundance as those Scriptures that declare His 

indefafigable, sacrificial love and desire that all repent and be saved? I suggest that they do not 

exist and for good reason.

Monergism means that salvafion is "[God's] work alone"11, which is based upon the Calvinisfic 

view that salvafion depends upon God's uncondifional elecfion to regenerate some prior to and 

quite apart from anything, even faith. However, if there is nothing that is a part of salvafion and 

no one can do anything, even by the grace of God, to facilitate faith and thereby salvafion, then 

why did Paul reason from the Scriptures in order to prove that Jesus was the Messiah? (e.g., Acts 

17:2-4). Why did he aftempt to "persuade men"? (2 Corinthians 5:11). Why did he beg people to 

be "reconciled to God"? (2 Corinthians 5:20). Why did God reconcile the "world"? (2 Corinthians 

5:19). Why was Paul able to reason with the Jews concerning Christ, persuading some while 

others "would not believe"? (Acts 28:24). Nofice it was not that they could not believe, but they 

would not believe. Why would Paul believe and say, "I have become all things to all men, that I 

may by all means save some"? (1 Corinthians 9:22).

To respond, as Calvinists do, that God has established the means to salvafion, and therefore this 

may be the means of salvafion, which in reality according to monergism has no real effect upon 

conversion, is just simply not what is presented in the Scripture. The picture in Scripture is that 

these things do have an actual part in salvafion. They play a part, as does faith, by the grace and 

plan of God. To say that Paul was doing and saying this all out of mere obedience, all the while 

knowing that the people to whom he reasoned and pleaded may be the ones who could not hear 

or respond any more than a blind person could see you wink, is not the picture that is presented 

ever so clearly Scripture. Nor is it the implicafion of most Calvinists' messages on Paul's behavior. 

This is a disquiefing reality.
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Moreover, according to monergism, if they ever did respond, it would have nothing to do with 

anything Paul or the respondent had done, which is obviously contrary to Paul's words (1 

Corinthians 10:33; 1 Thessalonians 2:16). Although Calvinists talk, at fimes, as though what we 

do mafters in a person's salvafion, it is actually absolutely disallowed by their monergisfic view of 

salvafion. I do grant that the Calvinist can be disobedient to God's process, but this disobedience 

neither hinders nor facilitates salvafion—according to monergism.

Man's passiveness is stated explicitly in The Westminster Confession. "This effectual call [to 

salvafion] is of God's free and special grace alone, not from anything at all foreseen in man, who 

is altogether passive therein, unfil, being quickened and renewed by the Holy Spirit, he is thereby 

enabled to answer this call, and to embrace the grace offered and conveyed by it."12 (italics 

added) I add to this the clarificafion that he is not only enabled, but according to Calvinism, he is 

enabled against his will, and not only enabled to believe but made to only be able to believe 

rather than choose between believing and not believing. I maintain that God indeed has 

foreknowledge, even of the future, confingent, freewill choices of men and women, which is an 

indispensible part of His decrees and predesfinafion. That is to say, contrary to Calvinism, He gave 

free will, paid everything necessary for the salvafion of all, sent the call out to receive by faith, 

provided grace enablements and predesfined to salvafion those who would receive and respond 

to His grace.

Further, I disaffirm that the key to God's sovereignty is causafion, as the Calvinists seem to believe. 

Their definifion of sovereignty is actually a product of defining sovereignty, as well as viewing 

Scriptures relafing to sovereignty, through the Calvinist grid. Moreover, I disaffirm that it is 

possible for a Calvinist to demonstrate how an unfeftered decision by God to give man the ability 

to have a real free choice undermines sovereignty. Finally, I disaffirm the legifimacy of using 

mystery to serve as a safisfactory alternafive to the biblical balance of sovereignty and human 

responsibility and/or that the response "it is a mystery" is a safisfactory answer to the dilemma 

caused by the Calvinist teaching of selecfive regenerafion preceding and necessarily resulfing in 

faith. This is a disquiefing reality.

Here is the dilemma caused by selecfive regenerafion. If God monergisfically selects to regenerate 

some and not to regenerate others, and all whom He regenerates will necessarily believe, and 

none whom He does not choose to regenerate can believe, then God is necessarily the one 

deciding to send the vast majority of sinners to hell. In other words, according to Calvinism's 

monergism, everything necessary to save one sinner—God choosing to regenerate prior to faith—

is sufficient to save all sinners. The only thing lacking is God choosing to regenerate certain 

sinners. Therefore, it is an inescapable reality, based on Calvinism, that people are in hell because 

God sovereignly chose not to regenerate them. God is the sole determiner that certain lost people 
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cannot be saved and therefore must perish in hell. This is a disquiefing reality. I maintain that the 

portrait of God painted by Calvinism is not the picture painted by Scripture.

When I have presented this reality to Calvinists, I am told not to take logic too far—i.e., it is a 

mystery. Of course they use logic all of the fime. While I do agree with the Calvinists' asserfion 

that God would be just if He sent everyone to hell because everyone is a sinner, and it is grace if 

He chooses to redeem one; I disagree that this truth in any way answers this dilemma of Calvinism 

or safisfies the boundless, matchless, and majesfic grace, love, and mercy of God presented 

throughout the Scripture.

It is rather perplexing to see how a Calvinist can sign the Bapfist Faith and Message because it 

says of God, "He is fatherly in His aftitude toward all men."13 Since Calvinism teaches that God 

acfively elected to withhold salvafion from most of the lost people of the world, it seems fair to 

ask in what way is that fatherly. In other words, He chose to pass them by, thereby predesfining 

them irrevocably to eternal torment, which acfion, according to Calvinism, pleased Him. To say 

they deserve it, or that God is just, misses the point. For the dilemma is not regarding their just 

due, but rather what kind of father is God, knowing that He could have exercised selecfive 

regenerafion through irresisfible grace and delivered them from such fate. This indisputably 

transmogrifies the affecfionate and endearing word "fatherly" into something that is horrifyingly 

dreadful.
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